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Discussions surrounding women, gender, and their social manifestations have
historically posed significant challenges for the Islamic world. Various intellectual
and social approaches - each grounded in distinct semantic systems - have
addressed these issues from different perspectives. A macroscopic analysis reveals
that two dominant semantic paradigms, Islam and modernity, underlie these
approaches. The present study aims to examine these perspectives, analyze their
underlying semantic systems, and conceptualize gender-based approaches within
the framework of social worlds. This is an applied study, methodologically situated
in the domain of qualitative research. The conceptual framework is based on the
theory of social worlds, and the fundamental methodology is employed to explore
the development of these discourses in the theoretical and socio-political spheres
of Iranian society. According to the findings, key components of the Islamic theory
of gender include gender essentialism, the social extension of gender, social
systematization based on couplehood, and gender as an existential capacity. The
epistemological foundations of this social world are rooted in Javaheri
jurisprudence and transcendental wisdom, while its non-epistemological
(cognitive) contexts include the social and political developments of the
Constitutional Era and the Islamic Revolution of Iran. In contrast, the feminist
theory of gender is characterized by concepts such as gender constructionism,
transsexuality, gender fluidity, gender as a mechanism of domination, and the
rejection of gender’s social extensions. Its epistemological contexts include
Western feminist thought and the neo-religious and intellectual movements within
Islamic societies, while its non-epistemological contexts in Iran are shaped by the
legal inequalities between men and women and the political transformations of the
1970s.
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1. Introduction

In contemporary Islamic thought, various approaches to gender and its social manifestations can be
identified, each grounded in distinct semantic systems. A macroscopic analysis reveals the influence of two
dominant semantic paradigms—Islam and modernity—underpinning these perspectives. Each of these
paradigms shapes policymaking and governance practices in different ways, guiding decisions and policies
related to social and cultural matters based on their unique conceptual frameworks. A precise and
comprehensive understanding of these paradigms—along with an investigation into how they have evolved
and been interpreted within the historical and geographical contexts of Islamic societies, particularly Iranian
society—can provide deeper insights for critical engagement. Accordingly, this research seeks to examine
these approaches, analyze their underlying semantic systems, conceptualize gender-oriented paradigms
within the framework of "social worlds," and explore their existential foundations within the context of
Islamic thought through the lens of fundamental methodology theory.

2. Methodology

This study is developmental in nature and methodologically situated within the domain of qualitative
research. It employs the logic of fundamental methodology to analyze how gender-focused social worlds
are constituted. Different theories, concepts, or methodologies can be used to examine the formation of
scientific theories; one such framework is fundamental methodology, which may be defined as: "A set of
foundational principles and axioms upon which a scientific theory is established, providing the structure
and trajectory for scientific development—referred to as fundamental methodology."

3. Findings

Islam and modernity, as two major "social worlds," each offer distinct semantic systems for conceptualizing
gender. The Islamic social world is a dynamic, expanding system embedded in the history and geography
of global civilizations. Conversely, modernity—emerging in the Western context during the Renaissance
and subsequent socio-political transformations—has become a globally influential paradigm, extending its
reach into the intellectual and social structures of Islamic societies. In this research, the term "Islamic theory
of gender" is used to represent the Islamic semantic system on gender, while "feminist theory of gender"
refers to the semantic framework of modernity. After identifying the central components of both theories,
the study proceeds to analyze their epistemological and non-epistemological existential contexts within the
realm of contemporary Islamic thought using the framework of fundamental methodology.

4. Conclusion

The contemporary landscape of Islamic thought features diverse discourses and paradigms on gender, each
rooted in its own semantic system. This study examined two major paradigms—Islamic and modern—that
structure conceptualizations of gender within their respective social worlds. The Islamic social world
regarding gender is characterized by core concepts such as gender justice, contextual development and
legislation, feminine capacity, primacy of human essence over gender, and inherent gender differences. At
the symbolic level, this world is organized around a gender-oriented axis, while at the normative level, it
emphasizes values such as chastity and gender boundaries, timely marriage, primacy of the family, gender-
based division of roles, high fertility, rejection of gender-based domination, and women’s social
responsibility. The epistemological foundations of this worldview include Javaheri jurisprudence and
transcendent theosophy, while its non-epistemological foundations in Iran include the Constitutional
Revolution and the Islamic Revolution.

The modern social world, on the other hand, also offers a gender-focused paradigm, centered on key
concepts such as equality, anti-domination, gender constructivism, historical oppression, gender similarity,
and alienation. It encompasses multiple layers—symbols, values, and actions—with corresponding
implications for gender roles. At the symbolic level, it is structured around feminism, and at the level of
values and norms, it promotes equal rights for men and women, de-gendering of labor roles, selective
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marriage, low fertility, and women’s public participation. Its epistemological foundations include Western
feminist thought and the neo-religious intellectual movements in Islamic societies, while non-
epistemological foundations in Iran involve the legal inequalities between men and women and the political
transformations of the 1970s.
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